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trays clearly the necessity of a deeper under-
standing of social changes than as a ^eaAt
merely of environmental or economic forces.

Mr. Rohit Mehta's enunciation of Theoso-
phical Socialism is based on his own individual
understanding of Theosophy and of the social
problem in its light. For Iheosophy is, like
Science, evolutionary, and also capable of diver-
gent approaches and understandings, not  a
strereotyped system. Subject to this warning, it
may be admitted that the principles which Mr.
Rohit Mehta lays down and his method of social
change will be accepted by many Theosophical
students as being in accord with their own
Theosophical conclusions or notions.

Each race has its own genius, its distinctive
point of view; and unless the question of the
next step in its advance is approached as a
flowering of this genius, a fulfilment of its
highest possibilities from this point of view, any
so-callfcd advance that may be projected is
bound to be largely sterile, because lifeless, and
selE-defeating* History is not meant to be and
can never be a futile mechanical repetition.

I should like to add that Mr* Rohit Mehta's
constitutionalism and appreciation of gradualism